The classic account of this economic logic in the Caribbean plantation economy is Sidney Mintz's Sweetness and Power: The Place of Sugar in Modern History
28. The concept of the contact zone militates against the traditional model of cultural assimilation. James Clifford, for instance, argues that contact zones "presuppose not sociocultural wholes subsequently brought into relationship, but rather systems already constituted relationally, entering new relations through historical processes of displacement." See James Clifford, Routes: Travel and Translation in the Late 20th Century (Cambridge: Harvard University Press, 1997), 7. 29. This ‹gure is derived from the 1991 census, according to which "ethnic minorities" constitute 5. 34. As Laura Tabili puts it, "To view racist policies as the state's response to popular demand or a re›ection of union in›uences promotes an unwarranted 'consensus' view of a social formation riven by structural inequalities and consequent con›ict." See We Ask for Justice, 7. 35. For a critique of the pathologizing model that has underwritten "race relations" approaches in Britain 48. The 1981 Nationality Act distinguishes between so-called patrial and nonpatrial British subjects. This distinction is patently racial. Despite the argument of critics such as Martin Barker for a "new racism" based primary on cultural rather than explicitly racial forms of difference, the history of immigration legislation suggests an underlying trajectory that is explicitly racial and biological. This approach also tends to obscure Britain's increasingly conformity to pan-European, blood-based models of belonging. Routledge, 1994 ). This emphasis clearly derives from a speci‹cally British context in which racialized minority groups were confronted by exclusionary forms of nationalism. However, neither hybridity nor nationalism should be seen as inherently progressive or reactionary. As James Clifford notes, "There is no reason to assume that crossover practices are always liberatory or that articulating an autonomous identity or a national culture is always reactionary. The politics of hybridity is conjunctural and cannot be deduced from theoretical principles. In most situations, what matters politically is who deploys nationality or transnationality, authenticity or hybridity against whom, with what relative power and ability to sustain a hegemony." See Clifford, Routes, 10. 72. The notion of scale jumping comes from Neil Smith's "Homeless/Global: Scal- 3. Rules regulating sexuality, marriage, and the family are typically a central component of ethnic/national identity. For an extended theoretical discussion of the relation between gender regulation and ethnic identity, see Anthias and Yuval-Davis, Racialized Boundaries. The speci‹cally gendered components of British national identity after 1948 are discussed in Samantrai, AlterNatives, 59-101.
4. As Mary Douglas notes in Purity and Danger (New York: Praeger, 1966), individual bodies are powerful metonymic models for the body politic. This is particularly true of the female body, subject as it has traditionally been to patriarchal controls designed to guarantee undiluted ‹liation. Women who engaged in interracial sexual relations were likely to be seen as impure and expelled from their status as symbols of collective racial/national identity.
5. I draw this notion of sexuality as a "transfer point of power" from Ann Stoler's discussion of the pivotal role of discourse of racial purity and sexual virtue in the colonial project of civility. For further discussion, see her Race and Education.
6. This suggests that it was neither ius soli nor ius sanguinis that de‹ned belonging in Britain 38. The Lonely Londoners was published in 1956, the year of the Suez Crisis, the de‹nitive humiliation of British imperial pretensions by the new global hegemon, the United States. This crisis sparked an economic depression that put many black as well as white workers out of jobs and spurred calls for immigration control and repatriation efforts.
39. As bell hooks points out in her critique of Michelle Wallace's seminal discussion of black macho, the urge to homogenize black masculinity must be resisted through careful historical contextualization. The attitudes evident in The Lonely Londoners are a product of speci‹c histories of racial slavery and colonial subjugation. Moreover, Selvon's characters have very different reactions to this history. For her critique of Wallace, see hooks, Black Looks, 100.
40. Selvon's representation of sexual relations is thus remarkably prescient of Fanon's analysis of black (male) sexuality and alienation in Black Skin, White Masks.
41. Note that when Cap does turn up for a clerical job, he is instead offered work collecting garbage in a typical instance of deskilling (52 10. Theories of a convergence between anticolonial struggles in the Third World and the antihierarchical militancy of workers, students, and ethnic minorities in the capitalist core states were integral to the Third Worldism of the New Left during this period. Although it is important to note the broad similarities among different elements of the New Left, the Black Power movement, I would argue, developed these theories of convergence on both a cultural and political plane to a far greater extent than the rest of the Left at the time, which, as I indicate above, was often highly parochial in its concerns. For a discussion of Third Worldism, see Jan P. 17. It should, however, be noted that carnival was also the occasion for signi‹cant in‹ghting within the black community. For example, in an essay on carnival, Cecil Gutzmore accuses Race Today of "per‹dy and political opportunism" in their dealings with the different factions vying for control of the carnival during the mid-1970s. See Gutzmore, "Carnival, the State. (London, 1979) .
37. "Sonny's Lettah" was based on LKJ's own experiences after he was arrested for trying to take down identi‹cation information of a group of police of‹cers he saw choking a man to death on the street in London. LKJ was placed in the back of a police van along with three other people who had been picked up on "suspicion" that they were about to commit a crime. All four were then beaten savagely by the police. For an account of the incident, see Caryl Phillips, "Prophet in Another Land" Guardian Weekend, 11 July 1998. 38. After years of resistance to the notion of institutional racism, the Macpherson Report that followed the repeatedly botched investigations into the murder of Stephen Lawrence ‹nally admitted the existence of widespread racial bias within the police force, the judiciary, and other institutional sectors of British society. For a discussion of the report, see Bourne, "Life and Times."
39. "Sonny's Lettah" may also be linked to the landmark case of the Mangrove 9, a group of black activists who successfully defended themselves against police charges of "riot, affray, and assault" after they resisted a violence police attack on a demonstration outside the Mangrove restaurant. Located in Notting Hill, the Mangrove was a vital black cultural center that the police repeatedly raided and ultimately tried to close. For a discussion of this case, see A. Sivanandan 43. A group of residents in the borough of Kensington lobbied councillors and the police to ban the carnival after the disruptions of 1975. Attempts by the Carnival Development Committee to negotiate with this group got nowhere. However, the police proved highly responsive to the group's calls to maintain "British law and order" by banning the carnival. In the context of harassment that pervaded Britain's urban areas, it's clear that the clash with this group was part of a much broader struggle with popular authoritarianism.
44. Smith, "Homeless/Global," 103.
72. The lack of police reaction to such killings is partially explained by the fact that racial hate crimes were not recognized as a speci‹c category of criminal behavior during the 1970s in Britain. This fact is, of course, a symptom of broader forms of institutional racism in Britain at the time.
73. The radical experiences of youths in self-defense groups such as SYM often led them to question established not just the older generation's leadership but also "established" community values such as sexism. See Widgery, Beating Time, 32.
74. As Paul Gilroy has noted, these groups re›ect the changing mode of production in the post-Fordist economies of developed nations such as Britain 20. This interpretation of feminine identity has been one of the mainstays of feminist theories of autobiography, beginning with Nancy Chodorow's characterization of the feminine personality as de‹ning itself through relationality. For a discussion of this tradition, see Smith 23. Emecheta's vitriolic portrait of her husband has been attacked by critics as giving unwarranted ammunition to racist stereotypes about black men. It is certainly true that Emecheta does little to represent the obstacles faced by working-class black men in Britain. However, it should be remembered that her husband is not working class and that he remains unemployed not because of shop-›oor racism but because of his failure on university qualifying exams and, later, because of his parasitic economic dependence on Adah. Thus, Francis can hardly be said to be representative of black men in general, and Emecheta's portrait of him therefore cannot be said to diminish black masculinity. 28. In fact, this rhetoric has been dusted off and trotted out once more following the introduction of "managed migration" by Tony Blair's New Labour. For a discussion of these policies, see David Bacon, "Britain's War Over Managed Migration," Z Magazine, September 2004, 45-49. 29. The term DissemiNation is Homi Bhabha's, from his essay of the same title in Nation and Narration (London: Routledge, 1990 ). Bhabha here suggests that nationalist ideology is ceaselessly deconstructed by that ideology's disseminatory site of enunciation. This emphasis on the lability of national identity needs to be quali‹ed by an examination of particular instances of ethnic absolutism and patriarchal domination. Indeed, the dif‹culty of overcoming the latter is suggested by the androcentric roots of both dissemination and diaspora. 43. This is just as true of Islam as it is of Christianity, although it should be noted that in the case of the former, fundamentalism manifests itself in the form of a return either to the Koranic text or to the sharia, the body religious laws set down after the Prophet Muhammad's death. 44 50-62. 59. According to Malise Ruthven, this failure to offer more than a binary opposition was key to the con›ict over the novel in the UK. See A Satanic Affair, 159.
